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1 count in point # decif en of Churche 
Luis if I ſay of the authority of the Church, 
_ that it was none; I know no adverſary Thave, 25 
the Church of Nome only excepted. For this 
cannot be true, except we make the Church 5 
Judge of controverſies ; ; the, contrary to which we | 
| generally maintain yo that Church. 5 


Hause 8 Letter to Archbiſhop Lavp. 


2 


REVEREND SIR, 


ER MIT me to affure you, that, in 


this Addreſs, I wait upon you, neither 
in the ſpirit of contention, nor with a 
Wer of 1 interrupting the important diſputation, | 
in which you have thought proper to engage 
with the Author of the Confeſſional, 1 ſhould be 
ſorry to do that, For, though it were moſt 
of all deſireable to ſee the ſubject diſcuſſed » 
with more prudence, preciſion, and a better 
ſpirit than has hitherto appeared, yet, it certainly 

is deſireable, that it ſhould be purſued win 
freedom: Becauſe, in ſpite of every obſtacle 
Which intemperance of zeal, intereſted con- 

| ſiderations, and diſingenuity of temper may 
throw in the way, ſome acquiſition to the 
. intereſts of truth may be hoped for. None | 
can be made, where a communication of each 
W others | 


Ca. 
others 9 is not parmitted... And 
even a view of the infirmities of reaſoning and 


men's different prejudices on ſubjects of im- 


portance, which fervour of diſpute ſeldom 


falls to afford, is itſelf an advantage, and may 


be improved to the refutation of error. So 
that ſincere lovers of religious truth and who 


think the promotion of it of icpoftance to 
manking, will not, for any miſbehaviour in the 


controverſialiſts, regret that the Confeſſional hath - 


ſo much attention paid to it by the learned, 
and eſpecially by yourſelf, Six, who have 


engaged to honour it with a much more 
ample notice than its former bee have | 


yet done. 


P Roc EE therefore, 81x, in the taſk you 
have ſet yourſelf and even in your ou Way, 
rather than drop it. The fubject merits all 


that attention and labour which you ſeem diſ- 
1 poſed and determined to beſtow upon it. 5 
! amm only deſirous that the chief object of the 
diſquiſition ſhould be kept in view, viæ. The 
right of eſtabliſning articles of faith and dog- 


| bring, in proteſtant churches, and requiring the : 
9 fame 


hat 


fame to be air ſabſcribed as: teſts of Ons | 


thodoxy,;z. that ſo we may not loſe fight of the 
end of the queſtion, vi. The enpedieney, 
and (if ſuch it ſhall, appear) the duty, of a 
farther and ſpeedy reformation in our Eo- 
cleſiaſtical eſtabliſhment, In this view I ſhall 
confine myſelf. to the purport of your ſecond 
letter to the Author of the Conf Monal, which 
you ſay i is, 6 to enquire, whether ſubſcription. 
5 to articles of religion and the eſtabliſhment of 
« confeſſions of faith and doctrine in proteſtant 
8 Oy be ae or e ” 


Tus ill ſucceſs of thoſe, who have entered 
this field of controverſy. before you in defence 
of the affirmative, (4) deters you not from bold- 

ly afferting, that ſuch eſtabliſhment is not only | 

Juſtifiable, on the known principles of pro- 

teſtants, but even neceſſary. In proof of this 
you think proper, to attempt the remoyal of, T 
BY, |. what 


) Second Letter to the anther of the Conf ſional. page 1. 
(5) Dr. Ratherforth, Dr. Bergen. and the anonymous ' 
a of an Eſſay on Ne in religion. | 


tc EP = 
what you call, the Corner Srone in the build. 
ing of the Conf? nal Ca): that 185 you would F 
refute or refine away the force of thoſe ori- 
ginal principles of the reformation Which are 
| laid down at the. very entrance of the Con- 


te efional, as follows, 25 


; : 
$7 [ 
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« 15808 HR: ST hath by his Sobel called ; 
all men unto liberty, the glorious liberty 
of the ſons of God, and reſtored them to 
« the priviledge of working out their own fal- 
te vation by their own underſtandings and en- 
„ deavours. F or this work of ſalvation ſuffl- 
« cient means are afforded in the holy Scrip- 
« tures, without having recourſe to the doc- 
| © trines and commandments of men. In theſe 
_ « Scriptures all things needful for ſpiritual 
e living and man's ſouls health are mentioned 
hy and ſhewed. Conſequently, faith and con- 
«ſcience, having no dependance upon man's 
« Jaws are not to be compelled by man's Au- 
« thority; and none other hath the Church 
i! of Rome to ſhew for. the ſpiritual dominion | 
4 ſhe claimeth. The Church of Chriſt is con- 
if « pregated. 


* 


* 


(a) Second Letter, p- 2. 


1 
ee — the word of God, and not by 
« man's law nor are the King's la any 


« farther to be obeyed, than they n wor! 
& the ay — (a). 2 W 


1 


Ox uch pte as theſe, it was alt; 
the proteſtants firſt withdrew from the com- 
munion of the Church of Rome. And they 

are principles ſo evidently ſcriptural that 1 
mould be unhappy to think it poſſible to be 
proved that they are not alſo proteſtant prin- | 

_ ciples ; nor is it without regret, that I ſee you 

labouring, by diſt inctions and refinements hither- 

to unthought of, to repreſent them as being in 
contraſt with the known principles of the firſt 

Reformers, But if you have proved it, and if 

the contraſt be juſt, we muſt ſubmit however 

reluctantly —Let us examine what ſacceſs at- 
tends this W and Tong creditablc-at- 

"oy 


7 _ JESUS CHRIST bath, by his Goſpel, called 
all men unto liberty, the glorious liberty of the 
ſons f God * To this Jou fay, «20 : 


i Ee. © where 
(#<) Confeſffional, p. 1. 2. 


(5) Ibid, p. 1. 


e 
et where find, that the ficſt proteſtants under» 


« ſtood. this glorious liberty to mean a diſ- 
r charge from all human authority in mat- 


| © ters of religion (a) :” And you cite Luther 


and Calvin, and the example of our own 
Church to prove © the conſent of the chief 
it -proteſtant Churches, that the Goſpel liberty 
did not ſet us looſe from all human e 
8 * in matters of region: (b * * 


Tur firſt thing neceſſary to = n to 
here i is, in what ſenſe you are to be underſtood 
in ſpeaking of matters in religion,” If you | 
mean ſuch matters as are purely of a f piritual 
nature, viz. faith, conſcience and the ſalvation 
of a man's ſoul, you uſe the expreſſion in the 
ſenſe, in which the queſtion is concerned, If, 
you mean matters of another ſort, I would 
leave you to diſpute with thoſe who, thinks 
ing more freely than yourſelf on the ſubject, 
but unhappily aſſociating with the idea of re- 


ligion what doth not belong! to , ah chose 
e to 


(s) Second Leter, P · "by 
(6) ibid, p. 4 a 
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- x0 engage with you, and over ſuch indeed to 
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* 


Tux next thing, AY it may th proper 
to eee notice of, is the light in which you have 
placed this paſſage from the Confeſſional, « 1 
no where find, ſay you, that the firſt pro- | 
© teſtants underſtood this glorious liberty to 5 
mean a diſcharge from all human authority | 
% in matters of religion. ” But the author of 
the Confeſſional doth not ſay here, e that this 
« glorious liberty conſiſts. in a diſcharge from 
all human authority in matters of religion.” 
but that, ]Jeſus Chriſt hath called all men 
« to the glorious liberty. of the ſons of God 
and reſtored them to the priviledge, . of 
*« working out their o ſetvation by their own 
be under fandings and endeavours,” . 


? ES "ork it may be true, "that this 
privile.ge neceſſirily implies a diſcharge from 
all human authority in matters of religion, yet 
- ſurely i it would have been more accurate in 
you, and more fair, to have quoted the ſen- 
tence entite and not have ſplit it, as you have 


done, the more cmmodiouſ to paſs your own. 
com- 


_ * 
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comment upon the words and, from the ambi- 


guity of your own expreſſion, to take an handle 


of diſpute, which the ſentence, viewed! in its 
| proper form, did not ſeem to afford. For, as 
it ſtands in the Confeſfimal, it doth not expreſs | 
tuo diſtin principles of the firſt reformers 3 


nor would any one, not miſled by your man- 


agement of the matter, have ſo underſtood it. 
Tt confiſts of two members, in the latter of 
which is particularly ſpecified a certain pro- 
teſtant principle founded in that glorious liber- 
1 which is mentioned in n former. 


Since, therefore, you choſe t to conteſt this 
principle with the Author, of the Con/? off onal, it 


certainly became you to have had more regard 
to the turn of the ſentence, as well in juſtice 
to the queſtion (which would thereby have 
| been kept freer from ambiguity) as in juſtice 


to the Writer whom you attack. On both 


accounts, inſtead of ſaying, you *© no where 


« « find, that the firſt proteſtants underſtood this 


52M « glorious liberty to mean a diſcharge from ” 


human 


l 


8 = J, authority i in matters of religion, * (which the | 
author of the Confe n hath not here expreſs- 
uy aſſerted) your objection had been more pro- 


I 45 7.55; 


e ſlated by denying, that t the fi xi proteſ- 44 


. tants underſtood this liberty. to imp Y. (what i is | 
ton, aſſerted) that « all. men, are re- 
f 4 ſtored to the prewiledge of working, bur 
« « their, own | Jatvation, by their oun  underſcapd- 


e . and endeavours,” 1 


JW 9 


aff 4 * 


 Howzven, having ſettled what - we are to | 
| underſtand. by matters in religion, if we would 
keep to the point in queſtion, let, us try the 
force of your objection (as ſtated by yourſelf 
5 to admitting this for an Y IG, principle of the | 
| reformation, 


| "You no | where. find that, the firſt pro- 
" "teftants held this principle (a): On the con- 
trary, you would perſuade us that“ the chief 
t proteſtant churches conſent, that the Goſ- 
© « pel · liberty did not ſet us looſe from all hu- | 
man authority in matters cf religion (5). | 


la) Sn Lins, p. LY 
45) ibid, p. 4. 7 ny | 
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| Let me ack you then; ; Do Hey conſent” that 
we remain in bondage to ſome human authority 


- 


in matters of religion Will you, maintain 
: that they a are agreed in this, "that Jeſus Chit 1 
| bath, in matters of religion, ſet. us free but in 
port. — That i in things pertaining to the king- | 
dom of God, a man's own conſcience and the 
_ ſalvation of his ſoul (for with fuch things only A 
is religion concerned) we are not ſubje& to the 
authority of Chriſt alone?—If they do Not 
© conſent that this is the caſe, then they do not 
deny that we are, by the Goſpel of Chriſt, | 
July, and compleatly, and not in part only, diſ- 
| charged from human authority in matters of 
religion, and therein bound only by the word 
of God, It might ſuffice, therefore, to an- 
{wer you much in your own way, viz. I no 
where find that the firſt proteſtants, when they 
complained, that « many perſons miſrepreſented. 
« this chriſtian liberty, as if all obedience to 
* men was taken away by it,” meant to make 
any exception to the claim of an independency | 
on all human authority i in matters of religion, 


4 
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Bur, for the ſake of truth and in juſtice to 
the firſt Reformers, whoſe religious ſentiments 


appear not, under your conſtruction of the paſ- 
ſages extracted from them, in the moſt fa- 
vourable light, what you have adduced ſhall 

be . coalidered, ö 


. ID 8 —— * 


Tas principle, then, of an independency on 
all human authority in matters of religion, is | 
confronted with the authority of Luther, |} 
who, in his treatiſe on Chriſtian liberty, ob- 9 
ſerves that, there are many who abuſe this 
« liberty, thinking they are hereby diſcharged . | 
4 from all reſtraint, and aſſert their Chriſtian 
* freedom in nothing but in their contempt 
« of human ceremonies and ordinances (a).” 


| Now, whatever Luther's private ſentiments. 
ef the lawfulneſs or the expediency of externals 
C 2 in 


(e) Second Letter, p. 2. Sunt quam plurimi, qui banc li- 
bertatem fidei audientes, mox eam in occaſionem carnis vertant, 
omnia ſibi ſtatim licere arbitrantes, nec alia re ullä liberi et 
Chriſtiani videri volentes, quam contemptu et rep: chenbons £ ce. 
remoniarum, traditionam, Irgum humanarum. | 


1 4 7 


in "rely? on might be, Tam fare he doth not, 
in this paſſage, aſſert or intimate any thing i Ti. 
conſiſtent with an entire freedom from reſcraint 


1 * | 


of human authority in matters of religion. For 
whom doth he blame here — Or what th he 
find fault with ?—He doth not blame any per- 
ſonsfor ſteadily aſſerting theirClri/tian liberty in 


— 


its utmoſt extent, againſt human auibority, but 


for abuſing it to the purpoſe of ſin and their 


ſenſual luſts, in occaſionem cars ; thinking, 


that they might follow their own Inclinations 
without contreut, and do whatever they pleaſed, 
emma ſibi ſtatim licere arbitrantes. 


Tuls was a very difterent thing from afſert- 


ivg that they were, by the Goſpel conſtitution; 
ditcharged from e all human authority 1 in matters 


ef religion: And their blame lay not in refuſing 
to ſubmit therein to man's laio, but i in caſting 
eff the reſtraints which reaſon and the Divine 
low laid them under, the reſtraint of conſcience 
ard the authority of God and their Redecmer 


ty whom 1 were called not unto uncleanneſs, 
| but 


Fr 13 ory 


11 


But unte FA aßd ihrough whom they had 
obtained, not a freedom and diſcharge from 


all human authority, reſpecting their civil and 


temporal concerne, but a much mare glorious ; 


liberty and priviledge, even that of being the 


Sens of God, free ſubjects in their Father s 
kingdom, where none have authorityover them, 


but God and Chriſt. In this kingdom, ſubjece | 


tion to human authority ſhould have no place. 5 


Here one is not bond and another free. Some 


71 
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are not kings and others ſubjects. Here Cæſar 


bath no claim upon us, all things herein being 


God's, and we ourſelves being through Jeſus. 


Chriſt become his ſons, are brethren together 
and not ſubject one to another. Here we can 
owe nothing to any man, but that which is 
the moſt free and unconſtrained thing in nature 
vix. to love one another: And even this is dus 
from us, not as a debt to men, but to Chriſt, 


who hath loved us and purchaſed this our obe · 
dience to bimſelf. In things appertaining to 


this life and the kingdoms of this world, there 
are many that may juſtly exerciſe authority 
over us; whether they be called kings, prin- 
ces, biſhops, or maſters. But unto us, as 


_ Chriſtians, | 


ttb a 7 
TIN thete is but one Lord and Maſter, 3 


| and one only Biſhop: of our 1 eren Chriſt 
Jeſus,” | ; : 


Bur goth not Locher it may be laid. 
eohdemaing, in this paſſage, the contempt 1 4 
human ceremonies and ordinances, condemn | 
the diſavowal of all human authority in matters 
of religion ?—By no means To contemn hu- | 
man ceremonies and ordinances is one thing; 
and to diſclaim human authority, in matters of 
religion, is another. A man may with a free 
conſcience obſerve the former, who cannot in 
conſcience ſubmit to the latter, A Lutheran . 
may approve of much form in the public wor- 
| ſhip of God: A Calviniſt, of but little; while 

both may retain this original principle of the 
reformation, viz. That a Chriſtian man is not, 
ſubject to human authority in matters of reli- 
gion: Or, (to remind you here of the propri- 
ety with which this is expreſſed in the Confe/- 
fonal) that each ſhould have the liberty, and 
* the priviledge, to > which the Goſpel hath 
rolfored 


* jeſtored bir jg > adi cut bis owe ſalvation 
in bis Oe" to on an nds o  _ 


TY. 


55.4 wk 4 We Kan Wee 1 18 Aut“ ve N 4 50080 = 
5. Bur let us attend, a little more accurately, 


than you ſeem to bave done, to this paſſge, as 
it is in the original. - 155 And, aſſert their Cri ” | 


- 46, tian freedom (3s you tranſlate it) in \ nathipg, 
- but in their contempt. of human ceremanies 

P Wu ordinances.” | The words Are. (8). nec 
„ alid re ulli Mberi et Chriſtiani videri, werfe. 
uam contemplu e et te eprehenſione ceremoniarum, 


11 2 


traditionum, legum humanarum, “  deficous of 


44 Tit! #4 4 


being thought Free men and Chriſtians in no- 


O19 


+ > ® ching but, &c;”, By which | it thould ſeem, 
b that their conduct 80 ſentiments here 'reproped 
have reſpect to civil as well as, religious mat- 


94 1 


ters. They were for Liberty, as well as for 


f 171 


} Chriſtianity: And, as they af aſſerted the fory er 
in madly rejecting all reſtraint. of human laws, . | 
legum humanarum ; fo they expreſſ d theic 
zeal for the latter in nothing but in their con- 
tempt of - ceremonies and ordinances. They 
are not, therefore, complained of here for re- 
ful ing 


a) Not having the books referred to in : your gerfermancs at | 
the words ale given from your ewn quotation. 


folg „ W in 


upon them as matters of religion that (ig; as 
peed ful for Piritual living and man's ſcuÞs health, 
To reject | Human duthotity in ſuch 4 caſe 
i for ay thing here £597 be in Luther's 
jadgment not ofily juſtifiable! but their | duty. 

© But they ard reprovea for ſuppoſing, that their 
Enki fferdom cot fiſted- omiy in a wañſton 
7 contempt of all form and cetemony, and even 
human laws, and for neglecting to aſſert is in 
"Its moſt undoubted and eſſential points. They 


| could live, it ſeems, ſlaves to their lufts; ſubmk to 


vw * IT! "5 6 6.4 


| the tyranny of their own paſſions and the do- 
5 minzon of fin and fenfe, while they could not 
©" brook the leaſt reſtraint from their Civil, or re- 


5  . proof from their Feclefiallical, governors ziinor 


#4 


would voluntatily ſubmit to them in any thing 
bo, innocent ſoever, for the ſake of the quiet 
95. and | peace of ſociety, or in condeſcenſion to 


© their Chriſtian brethren, belt ee kern 


* 


Ir is ; farther to IN obſerved, that the rude 
; | and indecent manner, in which theſe ſticklers 


0 for freedom took upon them to carp at every 


„ human 


x 1 


„ 8, 3. 
human ceremony and ordinance, is marked by 
theſe words, contemptu et reprehenſi one, con- 
tempt and reprebenſio In thereof, We have ſome 
ſuch at this day, who, not content under the 
beft of human governments with the quiet en- 
joyment of their own priviledged way of wor- 
ſhipping God, are for ever judging and raſhly 
condemning that of their fellow-chriſtians, and 
them as fuperRitions | in their compliance with 
certain forms, or byperritical i in their profeſſion | 
of faith, in' certain points. Such perſons may 
be right in their judgement, that the forms 
which they condemn are no way way edifying, 
nor eſſential to ſalvation, and they are certainly 
right, if they ſo judge, in not complying with 
any human authority enjoining them, as /uch. 
But they are not to be juſtified in forwardly 
finding fault with their fellow-chriſtians for 
their infirmities and weakneſſes in this reſpect, 
in petulantly and dogmatically condemning 
every eſtabliſhed mode, which is not to their 
.own liking, and diſſeminating their illiberal ſuſ- 
picions. of the infincerity of all thoſe, who pro- 
tel to belicye certain articles to which they 


3 them- 


t as 1 
themſelves cannot yield afſent ; pluming them. 
ſelves all the while on the title of aſertors of 
| religious liberty, which they afſert in nothing but 
in the indecent freedoms they take with their 
ſuperiors, and in unfriendly, unchriſtian, and 


ill-rimed reflections on thoſe from whom wy 
differ; 


Such kind of behaviour might 17 conſiſt- 

| ently be reproved by Luther, without ſuppo- 
ſing him to inſiouate, that the goſpel hath left 
us in ſubjection to any human authority in 
matters of religion. For ee the free Chriſtian, | 
« he tells us, doth not obſerve human! injunc- 
* tions, as neceſſary to ſalvation, but only out 
N > 0 of reſßect to his Eccleſiaſtical governours, the | 
4 « ſociety of which he i is a member, and the 
* magiſtrate under whom he lives, or, as an ex- 
« ample to his neighbour (a). By obſerving 
(a) Second Latter, p. 2. g | 
Chhriſtianus enim liber fic dicet: Ego jejanabo, orabo, hover 
ks faciam, quod per homines mandatum eſt; non quod illo 
mihi fit opus ad juſtitiam aut /alutem, ſed quod in hoc more 


geram papæ, epiſcopo, communitati illi, et illi magiſiratui, aut 
proximo meo ad exemplum faciam. 


n —ͤ—ñ— 
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human inflitatibns on this principle, he doth 


not ſubmit to any reſtraint of human authority 
in matters of religion ; but ſheweth, however, 
his readineſs to communicate with his fellow- | 
chriſtians, where he can do it conſcientiouſly, 
and expreſſeth his deference to public authority 
in things, which are not to him matters of re- 
ligion, affecting not bis faith, nor offending his 


_ conſcience, 


Tur next t authority brought t. to confront the 
principle in e is Calvin, who, 1 in his In- 
fitutions, complains, « that ſeditious men and 
« cavillers miſrepreſent this liberty, as if all obe- 

| | « dience to men was taken | away by it. 
hut he ſubjects us,” you tell us, © both to 
2 cc their political and ſpiritual government (a). 1 


How you may underſtand the word ſpiritual, =— 
in this place, is not quite clear: But, according 
to what hath been obſerved above, ( if you 
do not mean to aſſert, that Calvin ſubjects us 

to human authority in matters of religion, that | 
2 D 2 0 e ee 


. 4 * 
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i 
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() Second Letter, p. 3. | | 
(b) Vide ſupra, p. 6, 7. | F 
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is, in which faith, conſcience; and the ſalva- 
tion of a man's ſoul are concerned, you mean 
to argue for what is not relative to the queſ- 
tion, Let us not, then, be impoſed upon by a 
word, but examine, whether your quotation 
from this reformer proves his conſent, that 
Chriſtians are not by the Goſpel liberty diſ- 
charged from all reſtraint of bung authority 
in the matter of religion, 


\ 


cc Tur firſt [political government] is the ap- 
yo pointment. of God; the latte“ {ſpiritual go- 

vernment] he ſays, according to your repre- 
ſentation of the matter, alſo muſt be obeyed 
« in it's external diſcipline and C:remonies, 
ec founded on that general ſcripture rule, let al 

e things be done decently and in order ; which 2 
6c diſcipline is alterable according to the circum- 
81 ſtances of times and places. Now. it is the 
6 duty of Chriſtian people, ſays be, to keep 
« human conſtitutions framed according to this 
<« rule, with a free conſcience indeed, and 
** without ſuperſtition, yet with a pious vcadi- 
4 neſs to obey : Not to. deſpiſe them, not to 


e « paſs them over with a carelehs negligence 3 
much 


|, 21 | 


much leſs ought they by pride and obſtinacy 
« openly to break them (. 


1 
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| 0 2d Las, p. 3. 

Statim enim atque de humanarum enltitatiooun abrogatione 
verbum factum ell, ingentes turbæ partim a ſeditioſis, partim A 
calumaiatoribus, commoventur: quaſi univerſa ſimul tollatur ac 
ſubvertatur hominum obedientia. Lib. III. cap. XIX. 5. 14. 
Primum advertamus duplex eſle in homine regimen: alterum 
ſpirituale.—alterum- politicum. F. 15. —Magiſtratuum fane- 
tionem non modo ſibi probari acceptamque eff: teſtatus eſt Dom» 
inus; ſed honorificentiſſimis inſuper elogiis ejas dignitatem proſ. 
equutus mirifice nobis commendavit. Lib. IV. cap. XX. $. 4. 


Fas demum humanas conſlitutiones me probare quæ et Dei 
anthoritate fundatæ, et ex ſcriptura deſumptæ, adeoque prorſus 
divinæ ſunt—quia autem in externa diſciplina et cœremoniis non 
voluit (Dominus) figillatim præſeribere quid ſequi debeamus, 
(quod iſtud pendere a temporum conditione prævideret, neque 
judicaret unam ſeculis omnibus formam convenire) confugere hic 
oportet ad generales quas dedit regulas, ut ad eas exigantur quæ · 
cynque ad ordinem et decorum præcipi neceſſitas eccleſiæ poſtulabit. : 
Lib. IV. cap. X. $ 30.— Jam vero Chriſtiani populi officium 
eſt, quæ ſecundum hunc canonem fuerint inſtituta, libers quidem 
-conſcientia, nulla que ſuperſtitione, pid tamen et facili ad obſequen- 
dum propenſione ſervare, non contemptim habere, non ſupins 
negligent ia præterire: tantum abeſt ut per falcum 4 et contumaciag 
violare apertè debeat. F. 31. . 


* 
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sven is the authority you produce to  ſhew, 
that proteſtants may, conſiſtently with their 
original principles of reformation, claim a'right 
of reſtraining their brethren, or think them- 
ſelves bound to ſubmit to human reſtraints, f in 
matters of religion. But doth this paſſage, 
(even i in the view you have given.us of it) war- 
rant us to conclude, that this was Calvin's ſenti- 
ment Much more juſtly, and more honour- 
ably for the cauſe of reformation, might we in⸗ 
fer, I ſhould think, the very. reverſe, vis. that 
he would have all Chriſtians, both people and 
governours, in matters of religion, make the 


word of God their only rule of judging and 


acting; the former not being bound to ſubmit h 
herein to the commandments of men, nor 5 
latter lawfully requiring ſubmiſſion to their own 
or any other mere human authority whatſoever, 
For, if it be the duty of Chriſtian people, as is 
here faid, to keep human conſtitutions with a 
free conſcience, and without ſuperſtition, then; 
in Calvin's opinion, they are not only at liberty, 
bur it is even their duty, to refuſe ſubmiſſion to 
human authority i in ſuch matters as we are ſpegk- 


” ing 
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ing of. Becauſe their conſciences would, through 


ſuch ſubmiſſion, ſuffer reſtraint, which Calin 


is for leaving free. And, whereas it is added, 
without fuperſiition, it is from thence moſt 
evident; that, in his Judgement, mere humgn 


conſtitutions are unwertantably/ impoſed | ap = 
Chriſtians, as matters of #eligior. For thow 
could the people, whom he cautions againſtra 
- Juperſtitrous obſervance. of them, obſerve then 


without ſuperſtition, if they acknowledged and 


ſubmitted to the authority which impoſed them 
us ſuch. Seeing it is ſuperſtition to! entertain a 
religious regard and veneration for thoſe things, 
which are not the proper objects thereof; being 
oy" of buman ann een i 


— 


Wnar Nun you u ahi! is no wn ts 


to external diſcipline, when it is framed on de- 


cent and orderly conſtitutions ? — Yes furely : 
It is the duty of Chriſtian people « not to de- 


1 ſpiſe fach, not to paſs ſuch conſtitutions over 


cc with a careleſs negligence : Much leſs ought 


A 6 they by pride and obſtinacy openly to break 


Is them.” = is it . of N Bu 
8 | Or, 


n PP. - 


Or ſhould it be termed, pride and 01 nacy, 
to refuſe ſubmiſſion, which is apprehended 
neither to be due, nor even lawful To re- 
ject what cannot in conſcience be complied 
Vith Or, on which ſide doth the pride and 
obſtinacy in this caſe lye On the ſide of the 
Impoſer, or that of the Recuſant?— With him, 
-who authoritatively requires | ſubmiſſion, or 
with him, who conſcienciouſſy refuſeth | it — 
| With the n. I chould think. 


7 


e des this quotation,” Kew in its 
8 drift, cannot be conſidered as any way 
applicable to your purpoſe, yet the turn given io 
one part of it may miſlead the mete Engliſh 
reader, and thoſe who may be diſpoſed to take 
vour repreſentation, without attending to the 
import, of the original. For you repreſent 
Cal vin as aſſerting, “ that the ſpiritual govern- 
* ment of men muſt be obeyed in its external 
& diſcipline and ceremonies, founded on that 
4 general ſcripture rule, Let all things be done 
decently and in order. '—Now, What Calyin 
_ obſerves i is, that, as to external diſcipline and 

cere- 


-.. aw} 

. ceremonies, ſeeing that Chriſt bach not left 

« « particular and ſpecial directions concerning 
ww them, we ſhould bave recourſe, (confugers 
hy hic oportet) for the decent and orderly ſettle · 
© ment thereof, to thoſe general rules which he 
" hath given (a). 5 This is no more chan a re- 
commendation to the Churs ch, or, if you will, 

1 Church-governours, to take care, | that the | 
external diſcipline and ceremonies be no way. 
 regugnant to ſcripture. authority. hy his is not 
to aſſert (as you would repreſent it) the neceflity 
of obedience to the Spiritual government | of 
men in its diſcipline, &c: Nor is there a word 
about, Jubjefting Chriſtians, in matters o of religion, 


to kumon authority, On the contrary, Chriſtians 
are, cautioned by this primitive reformer, while 


they would prongs, for order and decency, not 
'E Dien 


* $55. | 7 

(a) Quia autem in extern diciplic et czremoniſs non \ voldit 
(Dominus) figillatim preſcribere quid ſequi debeamus, (quod - 
iſtud pendere a temporum eonditione prævideret, neque jadicaret 


unam ſeculis omnibus formam convenire) confugere hic oportet ad 
generales 


Juas dedit regulas, ut ad eas exigantur quæcunque ad 
ordinem et decorum " Wm hecefſitas ccelee n 
bee ed noted et 0 Much 6s: 


* 
4 
b. 
Ad 
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to tranſgreſs the general rules and principles of 
ſcripture, but even in this matter (wherein they 
might think their own judgement ſufficient) 
to conſult and abide by them. 


Adv, yet what a different air doth your con- 
ſtruction of this paſſage carry with it One 
would imagine, that Calvin's defign was to 
enforce upon the people the duty of ' obedience 
and ſubmiſſion to their ſpiritual governours, in- 
ſtead of admoniſhing Chriſtians, and Church- 
governors in particular, to be guided, in the 
ſettlement of external diſcipline, by the general 
* directions of ſcripture. The ſpiritual govern- 
| © ment of men muſt be obeyed. So you expreſs 
it; and fo you may think. But this is not 
Calvin's ſentiment in this place: Nor hath he 
delivered himſelf in any ſuch dictatorial ſtrain. 
How came you then to give this turn to his 
words This is beſt known to yourſelf. But 
that it hath been done with deſign, muſt be evi- 
dent enough to thoſe, who underſtand, and at- 
tend to, the quotation in the original; ; and Who 
male no doubt of 1 its having been underſtood by 
yourſelf, 
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yourſelf —And thus much for * Calvin's ſub- 
fc jecting us both to the political and ſpiritual 
« government of men.” 


Tux laſt authority with which you confront. 
this principle, of the Independence of every Chrif- 
tian man on all human authority in matters of 
religion, is the example of the Church of Eng- 
Jand herſelf.— Our own Church, it is well 
« known,” you fay, © when ſhe aſſerted her li- 
© berty againſt the uſurpations and tyranny of 
« Rome, ſubmitted berſelf, in externals, to the 
ce ſupremacy of her chief Magiſtrate (a), whom 
« the nation, by common conſent in parlia- 
© ment, reſtored to all ſueb furiſdiftions, pri- 
6 viledges, ſuperiorities, and preeminences, ſpiri- 
te fual or ecclefiaſtical, as by any eccleſaſtical 
« power or authority formerly had been, or might 
tt be lawfully exerciſed for viſitation of the eccle- 
« fi aſtical ſtate and perſons, and for reformation, 
« order, and correction of the ſame and all man- 
** ner of errors, bereſies, ſcbiſms, abuſes, offences, 
Fe as ah; and enormities * '—Our o.. 


. D e 
(e 20 Letter, 5. 3. 
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Chorch, it is wall known, Sir, view . al- 


tyranny of Rome, did not ſubmit herſelf, in 
matters of religion, to any. buman power \ what- 
ſoever. The Church of England aſſeited her 
right. then, claims it now, apd God long preſerve 
to. her this glorious liberty and priviledge, of 
judging for herſelf in matters of religion. As 
in zheſe ſhe claims no authority over any other 
Chureh, ſo ſhe neither hath ſubmitted, nor 
could conſiſtently with her original- principles, 
on which ſhe aſſerted her liberty againſt the 
authority of the Church of Rome, ſubmit to 
any human reſtraint over W 


chief 


(a) I beg to refer our readers again to what has been premiled 


| fuſion ariſing to the ſubject from the ambiguity of your expreſ- 
ions. You have undertaken to prove the · conſent of the chief 
1 proteſtant ehurches, that the Goſ pel liberty did not ſet us loofe 
{© from all human authority in matters of religion.” What is to 
be underſtood by matters of religion has been fixed at the above · 


preſſion, 


ſerted her liberty againſt the uſurpations and 
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Vis: In externals (a),” you fay, 22 the 
© ſubmitted Herſelf to | the ſupremacy of her 


above at page ( 6, 7. in order to prevent as much as poſiible con- 


mentioned pages. Bat you have here again changed - the, ex- 


ä 
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« chief magittrate vou may name it, Sub- 


miſſion, if you pleaſe, or what elſe you pleaſe : 
But it certainly was to prevent, for the future, 
all reſtraint of human authority over Her, in 
religion, that the meaſure you refer to, was 
taken. And you muſt have a very confuſed 


notion of the King's ſupremacy, to ſuppoſe . | 


that it ſubjects the Church of England to any 
degree of reſtraint, touching religion, which 


can be applied in ſupport of your argument, 
The King's ſupremacy is neceſſatily involved 
in the conflitution of the Church of England. 


: It became, by common conſent of the nation 


in parliment, an eſſential part of her frame, and 
is as inſeparable from the idea of the Church 


of * as the Head, Heart, or any other | 


„ eſfential 


+ 


preſſion, bringing an nftance of ſubmiſſion to human authority, 


in externals, to prove the duty of ſubmiſſion to human authority 


i matters of religion. Is not this very great inaccuracy, and 
what you ought to be aſhamed of in the diſcuſſion of ſuch an 
important queſtion, though we ſhould have the candour to be- 


; lieve the confuſion occaſioned by it to have been undeſigned?— For 
can matters that are external to, be conſidered as matters of reli - 


| gion And yet we mult in order to allow you ſome conſiſten- 
nf argument from the inſtance of ſubmiſſion you have brought, 
ſuppoſe that you affix the ſame idea to both expreſſions. 


efſential part of the human frame, is inſeparable 
from the idea of the Man himſelf. To what 
power or authority, then, is the Church of 
England, conſidered in this union of its parts, as 
one ſyſtem, conſtitution, or perſona, ſubjected? 
—To no power upon earth : Neither is ſhe ac- 
countable to any fot her conduct and ſentiments 
in religion, but to God her judge. For unto his 
Word alone, and no other authority, doth She 
; profeſs. to have made ſubmiſſion. 


How far indeed the Members, of which 
the Church of England is compoſed, enjoy, in 


their preſent ſubordination and mutual depend- 
ence on each other, the liberty needful for 
their reſpective health and ſoundneſs, whereby 
each and the whole may move in a Goſpel di- 
rection, is another matter, and more cloſely 
connected with the queſtion, than you ſeem to 
be aware of, or chuſe to acknowledge and 


keep i in fight. However, as you hive appealed 
to the example of Our church, I will venture 
to affirm, that each member doth enjoy the 
perfect liberty of the Goſpel independently on 
all human authority, if "Os * and act, 
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each man for bimſe If, as fully as the Church of 


England did for Herſelf, when ſhe ſcparated | 


from the church of Rome. For, diſpate as long 


as you pleaſe, nothing can be more evident 


than that the principle She went upon, in that 
inſtance, was this glorious one, viz. That She 
| had a right, founded in the Goſpel of Chriſt, 
of acting and judging for Herſelf, in matters 
of religion, independently on human autho- 


_ 


Ap iis we have detected the - Cophiſia in 


your argument, for the exerciſe of human au- 


thority in matters of religion, and the duty of 
ſubmitting to it, from the conduct of the 
Church of England in this inſtance. 
King is the head of the Church of England; 
therefore the Church of England is not free 


from reſtraint of human authority: which i is, 
as if one ſhould affirm, that a man is not at | 


his own liberty, but under reſtraint from ano- 


ther perſon; becauſe the body has a neceſſary | 
dependence on the head. But this pitiful man- 


ner of ſophiſticating the argument, not only 


ſhews 


—— — — —— —— ————— . — . — —— — — — ———— — — — — — 


The 


* ments of men (b). 
40 That no man hath authority to make new 
« articles of faith unknown to ſcripture, and to 


| . (0). 2d f 


i 3 


ſhews you to be hard put to it to maintain your 


poſition with any degree of plauſibility, but | 


leaves the Church of England under a reflection, 
which none will thank you for, but thoſe NP. 
take a pleaſure i in hearing her traduced. 


« © ANOTHER (a) proteſtant principle the au- 
i + thor of the Confeſſional repreſents to be, (Luſe 


« here your own words) a being reſtored to the 


ec * priviledge of working out their own ſalvation, 
« by their own underſtandin g and endeavours. 


And for this work of ſalvation ſufficient means 


« are afforded in the boly ſcriptures, without 
te having recourſe to the doctrines and command- 
On this you obſerve ;-— 


cc bind them upon us as neceſſary terms of fal- 


« vation, is true; ; and was the very point on 


ce e which the proteſtants broke with the Church 


cc of Rome 00. 55 5 8 ; nap 
(% Vide pa, n 33 


p-. 4. Conf. p. 1. 
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WI AT ben is your quarrel with the authee 
of the Confe efmal?—Atc you not both. agreed, 
that the doctrines and commandments of men 


\ 


are not to be eſtabliſhed ?—So one would ima- 
eine by your conceſſion, But though you can find 
nothing in the principle itſelf, nor even in the 
manner! in which it is expreſſed, to countenance 

a direct objection to it, yet your own mere 
foſpicion, it ſeems, affords you an occafion of 
diſplaying | your, cenſoriouſnels in quibbling 
about it. You ſuſpe, Fc that by ſpecifying 
cc as "a principle of the firſt proteſiants, what 
5 is a principle of all proteſtants : nov, the 
Koo: author of the Confeſſional would repreſent the 
« * reformers as repouncing al regard and defer- 
a ence to the doctrine and | ju gement t of che 
« Chriſtian church and i its miniſters (a). For 
ſhame, Sir Do not you yourſelf epreſent it 
as a principle of the f., reformets ?— Do not 
you tell us, © it was the very point on which 
_ © he proteſtants broke with the Church of 
© Rome ?” —Might we not then, if we would 
give way t to ſuſpicion, entertain the ſame ſoſpi- 
* 5 ion, 


(a) zd Letter, p. 4» 5. 


[344] 7 


cion againſt yourſelf But away with ſuſpi- 
cions. You have no ground for yout's. The 
inſinuation is unfair and ungenerous. Beſides | 
this, it is nothing to the * in 8 


TuIs principle, f that the holy ſcriptures are, 
for the work of ſalvation, ſufficient, without 
havi ng recourſe to the dbétrines and command. 
ments of men, is aſſumed: as one of the principles 
of the firſt reformers, on which they withdrew 
from the communion of the Church of Rome. 
Is it Juſtly aſſumed as ſuch, or not lf it be; 
1 then you have only to diſprove the conſequence 
drawn from it, teſpecting the eſtabliſhment of 

confeſſions. | But, if you concede to the firſt, 
and have not been able to diſprove the laſt, 
then your argument for ſubſcription to eſta- 
bliſhed articles and confeſſions of faith fails i in 
this inſtance. 


* 


Nor, there will. be no Fan to en- 
ter into a minute examination of what you - 
e | | have 


fa) 


have AS to ia the ſentiments of Lu- 
ther 0. Calvin (5), and our own Church 
. 


(a 4 P. 5 

Ad docendum verbum Dei et ad adminiſtranda ſacramenta 
certos viros conſtitui debere. Vide Seckend. Lib. i. ſect. 45. 
$. C111. p. 170. | | 4 | 

— Neminem quidem ad fidem cogi debere, attamen plebem 
* notitia neceſſarià religionis imbuendam eſſe. In prefa- 
tionem (ad catechiſmum) plebis ignorantiam deplorat, et epiſce- 
pos acriter increpat, quod inſtitutionem catecheticam neglexerint. 
Lib. ii. ſe. 17, F. Li. p. 145, A. D. 1529. 
— Videndum elt igitur, utra interpretatio, noſira an contratia, 
congruat cum fontibus, hoc eſt, cum ſcriptis propheticis et 
apoſtolicis, ſymbolis, et certis teſtimonies apoſtolicz ſententiz. 
Lib. iii. ſe. 33. 5. 130. p. wy. A. D. 1546. 

(3) 2d Letter, p. 6. | 

Scribit Paulus Chriſtum, ut impleret omnia, dediſſe alios quidem , 
apoſtolos, &c. Videmus ut Deus qui poſſet momento ſuos per- 
 ficere, nolit tamen eos adoleſcere in virilem ætatem niſi educatione 
eceleſiæ. Videmus modum exprimi : quia paſtoribus injunRta eſt 
cæleſtis doctrinæ prædicatio. Videmus omnes ad unum cogi 
in eundem ordinem, ut manſueto et docili ſpiritu regendos ſe doc- 
toribus in  hunc uſum croat is permittant. Sicut olim non 
contentus fuit ſolä lege ſed ſacerdotes-addidit interpretes, ex quo- 
rum labiis popolus inquireret verum illius ſenſum : ita hodiè, 
non tantum walt nos eſſe lectioni attentos, ſed magiſtros etiam | 
præficit, quorun opera adjuvemur—Etf externis mediis allagata 


a 5 | non 


3 1 
(e), on this head. To ſhorten the matter, I ſhall 


give you credit, for all that you ſay, i is proved 
out of them. 


Having produced your rithiceliica , you thus 

| proceed to apply then to your purpoſe, —Thus 
we fer, according to theſe three principal 

© roots ol proieſtantiſm, the holy ſcriptures 

do not aff yd ſufficient means for the work 
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&« of ſalvation, without having recourſe to the N 


doctrines 85 


non eſt Dei virtus, 1 nos tamen ordinario docendi modo alligavit : | 
quem dum recuſant tenere fanatici homines, Multis ſe exit ialibus 
laqueis involvunt. Multos impellit vel ſuperbia, vel faltidium, 
vel zmulatio, ut fibi perſuadeant privatim legendo et cheditando 
ſe poſſe ſatis proficere, atque ita contemnunt publicos cœtus, et 
prædicationem ſupervacuam ducant. Quoniam autem ſacrum 
unitatis vinculum quantum in ſe eſt volvunt vel abrampunt, nemo 
jaſtam i impii hujus divortii poenam effugit, quin ſe peſtiferis erro- 
ribus ac teterrimis deliriis faſcinet, Calvini Inſtitut. lib. IV. Cap. 
1. 55. | 
(e) Nam hi ſunt [de epiſcopis, presbyteris, et miniſtris EC» 
cleſiæ loquitur) ſyirituales patres, quorum operi per even- 
gelium Populus Deo generatur. Et hi curam animarum ſuſ- i 
ceperunt, atque 2 Deo conſ ituti ſunt, ut divina ſacramenta 
exhibeant, populumque verbi doctrina paſcant . Pia et 
catholica Chriliani e en ad e prexcep- 
tum decade a N 


HA 


| ency, or even the neceſſity of public inſtruc- 
tion; of wing or attending upon the 


t * ] 


«doctrines: and commandments of men, in a 


« proper ſenſe, though not in that which our 
Saviour condemns,” Dear heart, Sir ! What 
a ſlender thread is this to ſuſpend the weighty 


cauſe of eſtabliſhed confeſſions by! 


How Ev TR, to have recourſe to the docttines 


1 5 Pen" 
and commandments of men, in the ſenſe which 


our Saviour condemns, is, by your own con- 


feſſion, unneceſſary for the work of ſalvation ; _ 


the holy ſcriptures affording - ſufficient means 
without it. And, I beſeech you, Sir, may we 


not ſuppoſe, that the author of the Confeſſional 
underſtood it in that ſenſe, which our Saviour 


condemns ?—ls it conſiſtent with candour, 
nay, with common juſtice, or even common 
ſenſe, to believe that, in pleading for the ſuf- 
ficiency of ſcripture- doctrines and command- 


ments for ſalvation, without having recourſe 


to human doctrines and commandments, he 


meant (as you would inſinuate by your quota- 


tions) to preclude the lawfulneſs, and expedi- 


| miniftry ; ; 


— 


r — 
N — — 
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| miniſtry ; JE explaining the ſcriptures to the 
unlearned and ignorant, or availing ourſelves , 
of the learned interpretations of any men, or 
body of men, for the fartherance of our know- 
| ledge therein .I muſt own, Sir, I can bardly 
think you ſincere | in profeſſing to entertain the 
the ſuſpicion, that this might be his meaning ; ; 
And I dare venture to ſay, that of all his readers 
you ſtand ings in this conſtruction of his 
words. | a | 
Bur, to ſupport your fingular aſſertion, in 
the name of the fit proteſtants, 8 that the 50. 
« y ſcriptures do not, in a proper fenſe, afford fe 
« ficient means for tbe work. of ſalvation, with- 
* out _ ng. recourſe to the commandments of 
« MEN,” you thus labour to diſtinguiſh. 
12 They are indeed originally the doctrines 
« and commandments of Chriſt, and are to be 
received as ſuch; but they are to be made | 
* known, ne and enforced by the mi- 
* niſtry of men.” How would you diſtinguiſh 
« here ?—Or, what uſe would you make of the 
DiſtinQtion, if we ſhould allow it to have a 
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difference ?““ The boly ſcriptures, you ſay, 
« are indeed originally the doctrines and com- 
« mandments of Chrift.; 'but—what?—They 
« are to be made known, explained, and en- 
28 forced by the miniſtry of men.”-—Well, and 
what then ?—Are they not Rill the doctrines 
and commandments of Chriſt?— After they ate | 
made known, explained, and enforced by the 
miniſtry of men, are they become what they 
were not originally, the doctrines and com- 
mandments of men?—Or, do you mean, that 
; they are now to be received as ſuch, though 
originally they are the doctrines and command - 
ments of Cbriſt?—Or, laſtly (for I know not 
what farther to ſuppoſe may be your meanings) 
would you be underſtood to ſay, that the doc- | 
trines and commandments of Chriſt are to be 
made known, and explained by human dectrines, 
and to be enforced by buman commandments? 
Mean what you may, this is certain, that the | 
Holy ſcriptures are now, as well as originaly, 
the doctrines ang commandments. of Chriſt, 


das. ſuch ; and "that all u- 
nan explicaions zloſſes, and interpretations, 


under 


1 —_— 


under whatever form appearing, are not the 
doctrines and commandments of Cbriſt, nor, 
by whatever ſanctions :enforoed, to my received 
as ſuch, HTS, Ort Sor 93 0191% 
Wuxx all things that Chriſt commanded were 
committed to writing, it is truly enough obſerv- 
ed, that i interpreters would be neceſſary to thoſe 
who where ſtrangers to the language i in Which 


they were firſt written; and when tranſlated, | 
expoſitors would be neceſſary to ſuch as are not 


ſufficiently acquainted with figures in Writing, 


the cuſtoms and hiſtories referred to, and the 


agreement or analogy of ſcripture. (a) But 


this is far from demonſtrating the neceſſity of 
having recourſe to the doctrines and command- 
ments of men, by way of ſupplying the de- 
| ficiency of ſeripture- means for the work of fal- 


vation; and from proving, that the firſt pro- 


teſtants in ſeparating from the church'of Rome, 
did not proceed upon ſome ſuch principle as 
this, via. That there was no neceſſity for 


bavi ng recourſe to the dofrine nes and command- 
| % ments 


j 2d Letter, P. 7s 8. 


. 
ments of m men; cdblsg Gch, no deer Ity for 
having any longer recourſe to thoſe of the, | 
church of Rome, fufficient means, for the work 
of ſalvation, being 2 in zbe * Een, 
without i. 630 3th | 1 


IN theſe feriptures, bebe the ado of 
the cone effi onal, all things needful for fpiritual 
living and i man s foul's health are nientioned and 
Hewed: Conſequently, fai th and conſeience, having 
no dependence upon. man's” laws, are not to be 
compelled by man's authority; 3 and none otber bath 
the church of Rome ta . «gh the iran ] 
dominion „*. claineth. @). " 


"Yom | Cy to this. is ok 8 
I fear, ay you, your doctrine, chat every 
man has a right io interpret what is Hgedful 
. for man's ſoul's health, without any depen- 
« dence on other men's. aſſiſtance for the direc- 
tion ol bis faith and conſcience, | will juſtify. 
is the church of Rome in her claim of ſpiritual: 
＋ dominion, which the. pretends: 10 derive 
— * from. eine 0 A more prepoſterous 
1617 5 6 . concluſion 


6 Conf. p . 2 % „ A ii eie 


1 Fg 


concluſion was never drawn; a "ihe feud of 


any thing more abſurdly entertained. . If in- 
deed ſome men have à right to interpret what 


is needful for other men's ſoul's health; . this 


might go far towards juſtifying the Church of 
Rome in her claim. But if, on the other band. 
every man has a right to interpret what is need- 
ful for lis ou ſoul's health, without depending 
on other men for the direction of his faith and 


conſcience, how doth: this tend to juſtify the g 
Churchof :Rome in ſubjecting Chriſtians to a de- 


pendence upon ber laws, for the ditection of 
their faith and conſciences ?— This principle of 


an independence on all human, authority, in 
matters of faith and conſcience, ſtrikes: at the 
root of her ſpiritual dominion; and ſhe: bas 
given us too plain proofs of a conſiſtency in 
Ber meafores, for us to ſuppoſe that ſhe will 
: ever add to her inſolence and tyranny, the egre- 


gious folly of attempting to juſtiſy them on the 
principle of a right to private judgement. But 
. is too plain to need farther inſiſting upon. 
t us ſee if you have not ſomething more 


puobile : to urge in favour of reſtraining faith 
and 
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and conſcience, and making FEM in WR. 
meaſure e * man's laws. 


1 * 


1 Tur proteſtants, you aledge, did not hy 
eit down as a principle, that human authority 
e was not to be admitted as a guide to under- 
ſtand the ſcriptures, and ſo remotely to in- 
* fluence faith and conſcience,” (a). | 


"Tits, Sir, is a direct attempt to unpoſe up- 
on your readers by a ſubſtitution of terms. The 
human authority, which the firſt reformers are 
aſſerted to have diſclaimed, is an authority that 
would compel faich and conſcience, as if they 
_ were dependent upon man's laws. Inſtead of 
Which you ſubſtitute an authority, which is on- 
5 to be a guide 70 underſtand the ſcriptures, and - 
1o remotely fo influence. faith and conſcience; T 
and then ſet yourſelf to prove, by the three 
fore- cited vouchers, that the firſt reformers ad- 
f mitted of human authority i in the vague ſenſe 
in which you contend for it. | 


"x" 7 4 


Bor we muſt not allow you thus to prove at 
voor oon rate. Tbe queſtion 1 is not, as you 
40 0 a wolad 


« 0 — Letter, , p. 8. 
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| * 1 the ſtate of it to be. whom: 
F Chriſtian men may not lawfully nr: to 
explain the ſcriptures and affift each ; other in the 
knowledge of them, and Js remotely influence 
Faith and conſcience ; But, whether faith and 
conſcience are dependent upen mans laut, 
and not intitely upon the ja of God and 
whether they are to be compelled by man's au- 
ritt. 


Now, that "ED are his upon the 
law of God and not on the laws of man, and 
are not to be compelled by man's authority, but 

are to be aſcertained and informed out of the 
ſcriptures ; will appear to. be a principle of the | 
firſt reformers, from thoſe very quotations 
which you have produced i in oppoſition to this 
principle. For Luther, as Seckendorf relates, 
taught, that ** docttines neceſſary | to ſalvation 
* ſhould be certain and determinate out of the 
* ſcriptures; ſo that every heretical Tenſe erto- 
| © neouſly introduced may be confuted by ſcrip- 
ture itfelf, as oft as men of learning and pie- 
« ty, laying aſide prejudice, and imploring dhe 


T. 2 


5 x 45 ] 


13 e e compare. 17 0 ths 


alt upon the ſcriptures, che law uf God.alone, 


being appealed to for the aſcertaining e and deter- 


mining of man's faith. And ſo far is he from 
lubjecting it to a dependence upon man's la, 


and to the compul ſion of human authority, the 


he is for trying buman determinations, maul 


law, by * ſcriptures, the divine law. dem 


2 Bur e. they Ukewilſe, you f. a, * their pro- | 


* teſtation in the colloquy at Natisbone, defor 


40 to the three creeds, of the Apoſtles, Nice, 


:< and Athanafins.” (S0 — With good reaſon; 
" theſe being, in their judgement, and the 


Judgement of their enemies, epitomes or 
— e of the ee the four firſt 
Ne: —_ | 


"40) ad Later, 8 4, ee 
Verihmum e enim eſt quod vir futnrius hic MOR Yogmata, 


1 que ad ſalutem neceffaria ſant, ex ſcripturis ſacris certa eſſe de- 
bere, ita quidem, ut hereticus ſenſas, ſcripture per errorem illatus, 


b ax pſa Ccriptura confutari poſſit et debeat, quotieſcunque pii doc- 
totes, poſitis prejudictis, et et invorato Dei gas dicta conſerunt 
etexaminant. Lib. iii. fect. 7. '$. AK. p. 54. 

60 xd Letter, p. 9. * 


< paſliges.” (a) Here, you ſee, this reformer. i in- 


{ 46 EF 
« general councils, and others. '—But, how 
far let me ask you, did they defer (as you ex- 
preſs it) to theſe?—Wby, * iſo far as their de- 
<<< crees are confirmed 65 feripture—and, to the 
e antient eceleſiaſtical -wrners;” — I ag again, 
how far did they defer-to theſe? Why, juſt 
* 5 far, it appears by your own account, as 
0 « they themſelves defire to be received, which 


-cc is, no further than-they FA e the teſti- 
" oy of ſeripture.” (4) er 


Tuns is your own repreſentation of the con- 
duct of the firſt proteſtants, as you have exttact- 
ed and rendered it from Seckendotf. Let the 

reader now: judge, whether theſe paſſages might 

not have been brought in defence of the author 
of 


(4) ad Letter, p. 9 n 
Secundo, amplectim ur quoque, tanquam ſcripturz . ice 
ac apoſtolic epitomen ſeu ſummam, ſymbola tria, ut apoſtolorum, 
Nicenum, et Athanaſianum. Tertio, amplectimur item quatuor 
magna concilia, Nicenum, Conſtargingpalitanum, Epheſinum, et 
-Chalcedonenſe, et alia, quatenus quidem eum ſacrã ſcripturi con- 
veninut, et quorum dogmata et decreta ſcripturis ſacris confir- 


| mata ſunt. Quarto, agnoſcimus ſeriptores veteres ecclelifſicos, 


ſed quatenus iph agnoſci et legi volunt, et ſententia corum teſti· 
monium habet ſcripture. Seckend. lib. iii. {eh 35. 5. exxxxII 
p. 631. 


1 1 


2 of the Fn] with greater propriety than 
5 they are in oppoſition to him, for aſſuming this 


aan original principle of the reformation, VIZ. 
| that faith and conſeic ence, having no dependence 
5 en man's laws, are not to be OY 9 man's 
authority. „ 


App TE this, that there is ſomething of a 
Sophiſm in this argument drawn from the pro- 
teſtants  deferring to theſe authorities, You 
would argue from thence, that they ſubmitted | 
to be guided, as to their faith in certain doc- 
5 trines, by human authority. | But here is no 
 fubmiſſiop of faith in the caſe; They do not 
acknowledge, that they admit theſe creeds, and 
councils, and antient eccleſiaſtical writers, as | 
guides and directors of their faith. They only 
declare, that their ſentiments on certain points 
| correſpond with thoſe contained in certain 
writings, which were held in great eſtimation | 
. by their very enemies. 


4 


Fox, hear atk; Sir, in the beginning of | 


his reformation, ſo MD as the 90 1520; 
Wie - 


A 6 F 
what was his opinion on this point [the autho- 
rity of the fathers] | at "that time fant Vi de: 
fence of the articles condemned by the dult of 
Leo X. be ſays, « Let them be elleemed 
« boly x men, and fathers of. the Chureties, yet 
te arc 157 nere nen, not to be compared with 
« the apoſtles and prophets, not ſupetior or e- 


g e in autbority with them, but ſubiect to 


« 
1 £ 4 * > % 7 
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Hax alſo what the fame formel ſaith,” in 
Kis commentaries upon Gene ſis, chap. xxi. He 
obſetves, that the Papiſts draw- articles. of 
faith from the ſayings of the boly fathers, 
|| wand will nor ſaffer hem io be diſputed. The 
| ce: word of God alone demands aſſent, not ca- 
2 non or ſayings of the fathers, any en N 
* bas as YO "_ with e (b).” 
| 84111 | 130 PALE 
| 
| 
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1 inden 0 | , 

4 (a} Sint dna viri et ecalefiarum patres,. fea. homines et | 
apoſtolis atque prophetis i umpares, et horum authoritati non præ- 
lati, nec æquati, ſed lubjeRti. Vide Seckend. lib. i. ſe. 3. 
F Ixxvii. p. 119. 

(35. Qui [papiſiz] ex fingulis digis et verbis ſangtorum patrum 
|| Kiciunt prticulos fdei; quibus non; liceat refragari——ldeg uni et 
|| verbo dei credendum eſt, non canonibus, non ſanctorum pa · 
mum dictis, niſi quatenus cum verbo conſentiunt. 


. 5 4 
PallLE, in vhs treatiſe de uſu patrum, ſays, 5 
that « he never heard of any reformer, or ever 
= « read. lo their writings, that they allowed the 
9 authority of the fathers was a' ſufficient 
a ground of faith : But that ſome of them uſed 
their evidence againſt the Papiſts, to prove 
« that they had introduced novel opinions arid 
re * corrupted the faith in later times u 


* - 


| Anvi in their publick. 1 we fidd 
them te ayouching before God and the whole 
* Church, in heaven and in earth, that e do 
xe with a true faith embrace all the writings of 
* the prophets and apoſtles () — That the 
2 apoſtle Peter hath ſaid, that the holy ſerip- 
« tures are not of any private interpretation z 
2 therefore we do not allow all expoſitions:— 
. But we acknowledge that interpretation of 
17 ſcripture for authentical and proper, which 
« being taken from the Seriptures themſehves— 
LL accordeth with the rule of faith and charity. 


H Ta —Wherefore 


(=) De mſu patrum, cap. 17. p. 309, 310. 
(3) Saxon confeſſion. 


1 5 


*Wherefore we do not contemn the oy 


«treatiſes of the f athers agreeing with the Jorip- 


UW frures; from whom, notwithftanding, we do 
<;modeſtly diſſent, a they are ſometimes 


found altogether contrary” tothe ſame, Neither 


4 0 we think that we do hem any wrong. 

« ſeeing that they will-not have their writings 
<< matched wich the eanonical feriptures,—but 5 
ce bid us take thoſe things that agree, and leave 
r thoſe that diſagree: And according to this 
order · we account of the decrees or canons of 
* COUNCIE ().“ Where fore we do for this 
*« cauſe Alſo allow thoſe three reeds, namely, 
<« the Apoſtles, the Nicene, and Athanaſius 
<< creed, vecatileyey Domgrocitie 2 to he ur 
en ie e 


Tres quotations Sir, applied by 5 ef A 
another purpoſe, may ſerve 10 thew, how little 
 Segard we ought t0-pay to this argument in fa- 
e nee ee and con- 

| Lience, 


{a) Latter confeflion of TIdvelie. 


— 


[BY 1. 


| Efanee: SET on the cdu of the pott. | 
tants in the colloquy. of Nati ſbone, and to e- 


poſe the fophiftry thereof. nnn £3.95 


1 . 
VK. 


Tux true proteſfant principle, we ſee, is this 
wo judge freely for ourſelves of every thing that is 
propofed to our faith, whether, and how far it is 
agreeable. to the ſeriqtures, that is, ta the law of | 
Cod. And Calvin, even in the paſſage; you next pro- 
duce to prove, that human authority i is to be ad- 
mitte as a guide of men s faith, is not for ſet- 
ding any. controverſies, or diſputes about doc- 
tines, by buman authority and mans law, but 
by the word of God. © If any man, fays he, 
* trouble the Church with an unwonted doc- 
C trine,. aud the matter proceeds ſo far that 

E there be peril of greater diſſenſion, the Church 
& ſhould firſt meet together, and examine the 
* queſtion propounded : At laſt, after juſt diſ- 1 
2 cuſſing had, bring forth a determination a- i 
den out of the ſcriptures, fach as may both | 

* take away doubting from the people, and + | 
H 2 toy | 
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< Wherefore we'do not contemn the holy 
-« treatiſes of the fathers agrezing with the Jorip- 
MY * fures ; from whom, notwithſtanding, we do 
2 modeſtly diſſent, —as they are ſometimes 
« found altogether cout Cary to the ſame, Neither 
«do we think that we do them any wrong. 
Le ſeeing that they will nat have their writings 
<< matched witch the eanonical fe eriptures but 
ce bid us take thoſe things that agree, and leave 
* thoſe that diſagree: And according to this 
order · we account of the decrees or canons of 
: < councils {a).—< 'Whzrefore + we & for this 
*«* cauſe allo allow thoſe three reeds, namely, 
< the Apoſtles, the Nicene, and Atbanafuut 8 
.< creed, becauſe they be agrecable to The r- 
< HOGG ae 


il Te quotations, Sir, applied by yourſelf to 
s angther purpoſe, may ſerve to ſhew, how little 
regacd we ought to pay to this argument in fa- 
our af MEE . and con- 
© Kience, 


% 


{a) Latter confeſion of Ji vetie. 
0 Freach can fe Hon. | 
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| Kinde thinded on the conduct of the proteſ: 
tants in the colloquy of Nati ſbone, and to ex- 
0 the: fophiſtry thereok.. Dior riw? II 


N 1 * 


Tux true proteſtant principle, we ſee, is this; 


vo judge freely for ourfelves of every thing that is 
; propofed to our faith, whether, and how far it is 
agreeable to the Hrilluren that is, to the law of : 
Cod. And Calvin, even in the paſſage you next pro- 
duce to prove, that human authority is to be ad- 
mitted a as a guide of men's faith, is not for ſet- 
tling any. controverſies, or diſputes about doc- 
trines, by human authority and mams lam, but 
by the word of God. 
trouble the Church with an unwonted doc- 
C trine, aud the matter proceeds ſo. far that 
there be peril of greater diſſenſion, the Church 
& ſhould firſt meet together, and examine the 


66 Tf any man, fays he, 


* queſtion propounded : At laſt, after juſt diſ- 
4 cuſſing had, bring forth a determination a- 
ren out of the ſcriptures, fach as may both |] 
1 take away doubting from the people, ang | 


| 
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L KoP the mouths 2 08, wicked (a): „ 


Wick appears to have been the ſenſe of 
our own Church too—in the preface to The 


. | | Inſtitution 
(a) 2d bab p. * 


De ſpirituali tantim poſtetate "SVGA que propria eſt 
eceleſiæ. Ea autem conſiſtit vel in doctrinà, vel i in juriſdiRtione, 
vel in legibus ferendis. Locus de doctrinà duas habet partes, 
authoritatem dogmatum tradendoram, et eorum explicationem, 
Calvin. inſtit, lib. iv. cap. viii. F. ;.—Nos certé libenter conce- 
dimus, fi quo de dogmate incidat diſceptatio, nullum eſſe ngc 
melius nec certius remedium, quam fi verorum epiſcoporum 
ſynodus conveniat, ubi contraverſum dogma excutiatur, | Multo 
enim plus ponderis habebit ejuſmodi definitio in quam communi 

ter eccleſiarum paſtores, inyocato Chriſti ſpiritu, conſenſerint, 
quam bf quiſque ſeorſum domi conceptam populo traderet, vel 
paucihomines privatim eam conficerent. Deinde ubi collecti in 
unum ſant epiſcopi, commodius in commune deliberant quid fibi 
et qua forma docendum ſit, ne diverfitas offendiculum Pariat— 
atque ita nos ipſe pietatis i ſenſus inſtituit, ut /i quis turbet eccleſiam 

degmate inufitato, atque ed res perveniat ut fit periculum 2 a graviore 

diff dio, conveniant prium ecclefiz : queſlionem propoſitam exami- 
nent : demum, Jufia diſcuſſions habits, defnitioners ex ſcripturk 
ſum ptam proferant, gaæ et dubitat ionen in plebe tollat, et os ob- 
ftruat inprobis et cupidis hominibus, ne pergere amplius audeant. 
Sic exorto Ario coacta eſt Nicena ſynodus, quæ ſua authoritate et 


ſceleratos impii hominis conatus fregit, et pacem reflituit eccleſiis 
quas vexaverat, et eternam Chriili divinitatem contra ſacnlegum 
Fas dogma aſſeruit. Calvin. inſt; cap. ix. 5. 13. 


. © Y 


Jfitution of a Chrifian Man. * What a'face 
a would our Church hereafter wear, ſays the 
4 writer of! it, were men to go on raſhly to de- 
termine out of their own fancies the. moſt im- 
portant doctrines and articles of faith, and 
worry one another with their controverſies? — 
* To drive which plague away from this king 
£ dom, out renowned King (Hen. VIII) 
of thought proper to conſult with ſome men of 
Fo learning and integrity, whom he called toge- 
ee ther for that purpoſe, about framing a com- 
« pendium. of Chriſtian inſtitution, which 
. ſhopld contain the docttine neceſſary to in- 
* ſtruct the people in true piety and the law of 
„God, and ſo clearly explain certain articles, 


at this time in controverſy, that all men may 


« ſee plainly 1 what points are true and agrecable 
Fe to the catholic Jen (a).” is 5 
Taz 


165 Al Letter, „ „ 
Qualis enim futura eſſet eccleſiæ facies, fi pergerent homines 
ge graviſſimis fidei dogmatibus atque articulis .ex ſuo cerebro te- 
mere pronunciare, et mutuis ſe concertationibus agitare ac laceſſere? 
——quam peſtem ab hac reppblica et regno ſuo clariſſimus rex ; 
noſter — ** arcere n accitis nuper aliquot eru · 
dlttis 


and the Uber of God. To have made the faith 
and conſciences of his objects dependant upon 
man's hw would have been contrary” to thoſe 
-originat principles of reformation on which: 
King Henry, in common with the reſt of the 


firſt: proteſtants, we may ſuppofe to have pro-' © 
-eccded; when he threw of fubjection to the au- 


ſeem to allow as much (thouglt how FOES came 


wwe 


ejaſmodi Chriſtianæ inſtitutionis forma compendio perſtringendà, 


quid i in ejuſmodi controverſiis verum ſyncerumque eſſet, quid ca- 


ſpicerent ac clarè intelligerent.—P ia et catholica Chriſtiani. 
hominis inſtitutio. Præſat. p. 3. 


jedt the dectrines and commandments of men; 5 
but only to ſet forth a compendium of Chriflian 


& tas viris, et de quorum integritate ipfius nodes optimam opi- 
nionem conceperat, cum his conſilium conferre dignatus eſt, de: 


quz neceſſariam ad erudienduw vulgus in vera pietate et Det 
lege doctrinam contineret, et articulos quoſdam, de quibus hoc 


ſeculo contentiones exilere cœperunt, ita dilucidè explicaret, ut 


Tur original intention of this \obfiltirion,, 
you fee, (whatever the refult of it might be) 
was not to bind on the conſcience of the fub- 


Mſtitution to inſtruct the people in true piety 


dhority of the Pope. And indeed you yourſelf 


WE is 


„ 


tholicæ fidei conſentaneum ac pro certo tenendum, uviverſi per- 


"| , 
* © 
* * 
C % 
* ; 4 N ? A : 
% ; 


do. make the concen 1 of your Au- 

 thorities to the contraty is ſomewhat myſteri- 
ou) when vou ſay. < that neither Luther, nor 

= „Calvin, nor our Own: reformers meant chat 
40 men would believe their teachers, whether 
& * ſeparate. or aſſembled, ſince both are fallible, 
4B * contrary to what appears tothem, on:the.be(t: 
* uſe of their own aunderſtandipg, with "alt. 
* helps (a), to be the dictate of reaſon or 
. ſcripture; but only, that they ſhould impar- 
we tially and carefully attend to the informa- 1 
<tions, and allow a Juſt weight to de learning 


< and judgment, of thoſe whom Providence 
= Lit ke aber werd geh, 5 | 


. Ws 


4 


o 
— 
„ „ „ # * 


44 Heb to . Sir 2—To men? 8 faith, or their . 
Handings ? ?—But are ail. cob ſeſſians of ſaith, and 4% eſla- 
Bliſhed articles of reſigion belpe, either to men's faith, or their 
amderſtandings If they are not all helps thereto, but t fame may 
even tend to Be ao lder men's underſtandings and pervert their if 
faith, it will follow that, inftead.of being obliged uſe 2 uch 
Helps, men ſhould be at their perfect liberty to uſe or reject them 4 
as they think belt, and that, by ſuffering themſelves to be guid - 
by .epy of them, after conſulting them 4, they may not be 
making the 2ef w/e of their own nog a0 , ; | 


{6) 24 Letter, p. 11, 12+ 
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of God (5). But what is this to thie poſi- 


[5] 
Wx come now to tie laſt of thofe principles 
on which] according to tlie authör of the 
comfaſtonul, the firſt reformers' weft, when 
they withdrew: from the communion of the 
Church of Rome, vi2. The Church" of CB, 
is congregated by-tht word of God, and not* by 
mars law; nor are the king's laws any farther 


1% be obeyed tban they Wu wad law" of 
God (a). 


8 


Your obſervations on this head rather betray Z 
your, inclination to find fault, than ſerve to 
confute any thing. here advanced. 60 Their 


ce principles were, you ſay, that princes ſhould 
« have a particular care of the public worſhip 


< tion, that the C lurch of Chriſt"is congregated 
« by the word of God, and not by man's lat? 
It is not eaſy to underſtand; how you would 
apply your remark to the point in queſtion; 

Princes ſhould haye a particular care of the 

« public 


(a) Conſeſſonal, p.21 
Mp 2d Letter, p-. 12. 


4 57 3 


8 pablic worſbip © of God. Ves, Sir, they ſhould 
take particular care that the public worſhip of 
God be not, through. reſtraint. of heir laws, 
conducted in a manner uuwarranted by the 
word of God. But I ſuppoſe this fort of care 
in princes will be thought too inapplicable io 
| your purpoſe .. in conteſting the principle. in 

queſtion,. to have been intended here. And 
you might think me uncandid, if I ſhould ſop- 

poſe you intended axother fort of care about 
the public worſhip of God, which prinees 
| ſhould have, though it might imply e . 
—_— in your objection. 


OP to your 85 obſervation, " « that their 
9 « commands! in general, are to be obeyed; but 

Ci their commands are contrary to the com- 
i” mands of God, we muſt obey God rather | 
ee than man (a); * Is not this much the ] 
fame with what | is expreſſed, in other words, 
in the latter clauſe of the ſentence under con- 
3 ſideration, 


(e) zd Letter. p. 12. 


1 of God?— 


tion between the duty of public and that of 
private chriſtians, reſpecting ſubmiſſion to the 


* rities or puniſhments they inflict.” But, 


private capacity, forced of neceſſity ſometimes. 
to ſubmit to the unjuſt ſeverities and puniſh- = 
| than Chriſtians i ina Public ad TOES 


Ml cles of the Church of England, for her doctrine 
on this point (a). It is an extraordinary kind 


IS} 


fideration, viz. Nor are the King” ; law any 
farther tobe obeyed than they 8 with the law 


You ew, however, to aim at ſome r 


King's laws. © Yet, as private chtiſtians, you 
te obſerve, we muſt ſubmit to the unjuſt ſeve- 


though I can ſee that Chriſtians are, in their 


ments inflicted upon them by princes, on ac- 
count of religion, yet I don't ſee that they 
are bound in duty to ſubmit thereto 7 more 


' You 1 us farther to one of hes xxxix arti- 


© DE of 
(3) Ibid. p. 12, 13. 


Omnes etiam Chriſtiani gladio ſeculari ex charitatis et ſpirits 
direcione lubentiſſimè obſequuntur.— Si tibi princeps injungat, ut 
ee obedias, ak hoc vel illud eredas, libros tradas, &c. ita 

| reſ- 


L 55 1. 


of an a appeal which you have frequently 


1 1 made, 
reſpondeas :* Parebo ratione corporis et bonorum 3 impera pro 
jure quod habes in terris, obſequar : ſed non patebo ſi credere aut 
libros tradere jubes, fic enim tyrannice imperas quæ jure im perare 
non potes. Si verò tibi fic reſpondenti bona tua auferat, aut pœna 
te afliciat ob inobedientiam, beatus es: gratias age Deo, quod 
dignum te fecerit ad patiendum pro verbo ejus: perfer inſani illius 
ſxviciam, habebit judicem ſuum. Luther. de ſeculari poteſtate: 
Vide Seckend. lib. I. ſed. 52.6 cxxvil. p. 211212. 


Et Calrinhs | in jnflicur. lib.1V. cap. xx. de roliticiadmminifleions 
agit,—Cujus | ufus , . . non huc ſpectat duntaxat, ut ſpirent homines, 
edant, bibant, fovean tur . » fed ne idololatria, ne in Dei no- 
men facrilegia, ne adverſus ejus veritatem, blaſphemiz, alizque 
religionis offenſiones publics emergant ac in populum ſpargantur. 

- « » denique ut inter Chriſtianos publica religionis facies exillat . . . 
& 3. — Nobis autem interim ſummoperò cavendum, ne illam 
plenam vene randæ majeſtatis magiſtratuum authoritatem, quam 
Deus gravifümis edictis ſanxit, etiamſi etiam apud indigniflimos 
refideat, atqui eam ſua nequitia, quantum in 1e eſt, polluunt, | 
ſpernamus aut violemus. Neque enim, fi ultio Domini eſt effren- 
atz dominationis correctio, ideo protinus demandatum nobis ar- 
bitremur: quibus nullum aliud quam parendi et patiendi datum 
eſt mandatum. De privatis hominibus ſemper loquor. 9. 31.— 
Adverſus ipſum (Deum) ſi quid imperent, nullo ſit nec loco nec 
numero: neque hic totam illam qua magiſtratus pollent digni- : 
tatem quicquam moremur. .. Scio quantum et quam præ · 


ſens huic conſtantiæ periculum immineat ſed . obediendum 


Deo potius quam hominibus, hac nos cogitatione conſolemur, 
illam tum nos præſtare quam Dominus ex igit obedientiam, dum 
quid vis e, potius quam ä pietate deſſectamus. f. 32 
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Ty 85 1 ON 0 
-nalle, ; in the courſe of this argument {though | 
I have choſen but once for all to remark it 
here) to eſtabliſhed articles and confeſſions of 
faith in proteſtant churches, . when the very 
queſtion is concerning the propriety of eſta- 
bliſhing them, and the conſiſtency of pro- 


te ſtant Churches, in this reſpect, with cheir 


original principles of reformation. 


How vx R, this xxx vii. article to which you 


refer us, ſhould the propriety of the reference 
be admitted, appears not in the leaſt to counte- 
nance either of theſe poſitions, VIZ, That the 


Church of Chriſt is congregated by man's law; 


or, That the ling s laws are any farther to be 


oveyed than they agree with the lam of God. ; 


- Tuvs, Sir, it appears that you have not 
refuted thoſe principles, which are laid down 
in the Confeſſional as the original principles of 
the. reformation. It hath appeared alſo, in the 
courſe of this examination, that the principles, 


' which you would ſubſtitute in their room, are 
not the known principles of the firſt proteſtants. 


Con- 


L 6˙ J 
Cinfequeily, you have not proved that which 
you have aſſerted, viz. that fubferiprian fo ar- 


ticles of religion, andthe eftabls iſbment of can 
feſſions of faith and doctrine, is, on the known 


principles of the firſt aun, not only, ay 
eifiable but neceſſary (a) 970m ain 


Bu T, to gin credit wich) your readers you 
ſeem to have thought nothing more to be need- | 
ful than to aſſert roundly, quote plentifolly, E j 
and then confidently conclude in your | own. = 
flavour. For, having finiſhed your con 
traſt between the principles of the firſt re- 
formers, as laid down | in the Confe * onal, and 
thoſe which yo call their Enouun principles, as | 
publiſhed 1 in their writings, b) you thus, without | 
| more ado, draw your conclufion. . . © Such f | 
< were the principles of the fiſt proteſtant | 
MM Churches, be) by their own expreſs teſtimony; I! 


rc * with" 


{a) 24 Letter, Page 1, JJ 2010 gt als ng ll 
() Ibid. p. x. en 09% 16d ; ana e Scart 
le) But the principles, or rather the deciſions of | ChurcBe are || 

not to be confounded with the principles of the 5 reformers.” i 
The principles you contend for may, perhaps, be found to accord - | þ 


r 
— 


* 


1 36 3 
a with which, 1 of faith, and articles. 
te of religion, are not only very. conſiſtent, but. 


i * thoſe principles directly led to the eftabliſh- . 
it " ment of them. 2 (a). 8 a 85 
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Tau v, Sir Sir, if the We of the feſt pro- 
teſtants are coilly in contraſt with thoſe, which 
| the authar of the Cone lonal bath given u us, we 
I cannot deny your conſequence, as to their ten- 
a | dency. Loet it be obſerved however, that, if lach 
N | principles led proteſtants to eſtabliſh their pre- | 
ſent confeſſions of faith and articles of religion, 
| . they might, with equal conſiſteney, have led 
5 them to eſtabliſh any other confeſſions and ar- 
| ticles; z or they will ſerve very conveniently, 
1 whenever they may be ſo diſpoſed, to lead them 
(| back, with perfect conſiſtency, to that antient 
| 1 eſtabliſhment, againſt which their forefathers, . 
it they k held ſuch. principles, did with: a moſt i in- 
|| enfin: ſolemnity proteſt, 1 


Axp 
N with the deciſions of certain ſtably ed, Churches that bear the 
| name of, proteſſant; but you will never be able to proye, that 
li they are-the principles of the firſt reformers, thoſe principles on 
which they went when they withdrew from the communion & he 
it Church of Rome. 


| On Letter, p. 
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if. 63 (1 
Aub indeed, Sir, 2 3 you will give yourſelf 
a leave to reflect coolly on the conſequence of | 
ad mitting, that the firſt reformers held principles 
* inconſiſtent with thoſe which you have attacked, | 
you will not be diſpleaſed with the liberty 1 take, 4 
© of congratulating you upon your want of ſucceſs | 
0 in the attempt to diſprove them. Fon how 
; could we Juſtify £ the conduct of the firſt proteſ- 
ants 1 in ſeparating, from the communion, or our 
: own Church in diſclaiming the authority of | 
. the, Church of Rome, once beld ſacred, but. on 
ſome ſuch principles as theſe, VIZ. 7 bat, in 
; matters 0 of religion, which regard the Jalvation of 
' the ſoul, Chriſtians are not ſubjeft to any human 
ö authority, baving been by the Goſpel reſtored 0 
0 the glorious priviledge of working out their un 
3 fakoa Hon by their own under ſtandi ngs and endeav- 


buff ?—T bat for this work of ſalvation ſufficient | 
i 09} = 
means are afforded i in the boly fſeriptures, without | 


; avi ng recourſe to the commandments of mere men 


That faith and conſcience de- 
| pend ot on nan law; nor are to be canpelt 
| n man s 1's authority, &c. ; 


Ir 


4 . 
— Dh ; g 64 
/ „ * : ivy | 


=”, proteſtants, and of all proteſtants, might 


goſpel liberty 4. iſebarged from. A L L human au- 
2 thority in matters of religion (a), bow will 


you prove, for inſtance, the right « of rejefing 
1 righefully « claimeth any authority at all reſpect- 


5 ing men's faith , conſciences, and the ſalvation of 


tant and out of all bounds ?—She denies, | it. 


Wo Who i is to decide? Do you make your appeal 


1 the holy ſcriptures she claims the right 


5 by her interpretation. Will you ſay 8 that her 


*< one?—that i ignoranceyobſtinacy or wrong af- 


6 E whergin 


(a) 2d Letter, p. 4. 


Jr what you contend for, as a a priociple of the: | 
be admitted, viz. that we are not by the 
l vou prove, that the Goſpel hath ſet. us looſe 
4 from any human authority therein How wilt 

the authority of the Church of Rome, if ſhe 


their ſouls — Will vou lay, that her. claim of 
. authority i in theſe matters was become exorbi- 


| of i interpreting t them, and juſtifies her authority 


We interpretation of ſeripture, on which ſhe 
| | "0 builds her ſpiritual dominion. is not the true 


* feions had influenced beg te to interpret the di- 
vine word falſely, ſometimes even in points 
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Ls ] 
& wherein canis ſoul's health was at ſake (a)?” 
— But if you deny ber interpretation to be 
juſt, yo prefer your own private jodgement 
to her's. And what is this but to diſclaim alt: 
human authority in matters of religion? For 
is is the fame thing, if we apply the inſtance to 
any other human authority, whether councils, 


* * of the Fathers, or Civil TY | 


80 a the Church of Dos claims, a * 
to preſcribe her own doctrines and command - : 
ments on this pretence, that the means afforded 
in the holy ſcriptures for the work of ſalvation 
are not ſufficient without them. You allow 
her fome authority i in this matter by allowing her 
pretence for it to be good, vig. the neceſſity, on 
account of the inſufficiency of ſeripture means, 
of haying recourſe to human doctrines and com: 
; mandments, in a proper. ſenſe (3). T his being 
= admitted, you bring the queſtion to this point. 
What is the proper ſenſe, in which, the holy 
V  Hrigwres 
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e Ibid. p. 7. 
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ſcriptures being inſufficient for the work of ſal- 


vation, it may be neceſſary to have recourſe to 
ber doctrines and commandments ? — How far 
may you lawfully ſubmit to her commandments, 
or how far are you bound to obey them ?— 
Will you ſay, ** fo far forth as is permitted in 
* the Goſpel ?”—But in this caſe you give up the 
authority of the Goſpel by difallowing its ſuffi- 
ciency for the work of ſalvation, without hav- 


ing recourſe to the commandments of men. 
For in thoſe things wherein it is deficient i it can 


be no authority. Will you ſay, then, that ſhe 
teaches doctrines and gives commandments 
which are unneceſſary for the work of ſalvation ? 
— But this is to judge for yourſelf, and to have 
recourſe to her authority only ſo far as you 


pleaſe ; ; in other words, you allow nothing at all 


in this matter to human authority (for the 
Church of Rome is here mentioned only by 
way of inſtance) but take upon you to work out 
your own ſalvation i in your 0wn * 


Ox cx more; If the principle, which you 


ſeem to queſtion the reaſonableneſs of, viz, That 


faith 


K 6 3 
Faith and conſcience, having no dependance apon 
 buman laws, are not to be compelled by human au- 
_ thority, muſt not be admitted; what apology 
have we to offer for proteſtantiſm ?—Accord- 
ing to you we muſt frame one upon ſome ſuch 
diſtinction as thi is, That biman authority exer- 
ci iſed i in order to guide men in the underſtanding 
e the ſcriptures proteRants allow to be reaſonable, 
though not an authority which compells faith and 
conſcience (a). But authority is authority: And, 
if your underſtanding is to be guided by it in 
any inſtance, without being at liberty to reject it 
jf you think proper, then you are ſubject to an 
- authority which effe ctually compells you. You 
give up your own underſtanding, and implicitly 
follow another guide. For that is no authority 
- which one is at liberty to follow or depart. from 
A \, 


Ma I hope therefore, Reverend Sir, that you 

will, on reviewing this part of your work, and 
better conſidering the nature of your enterprize, 
is 4% K 2 l 


9 * 


(e) 2d Letter, p. 8. 
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take in good part this attempt as well to vindi- 
Cate the original principles of reformation, as to 
extrieate the queſtion itſelf from that load of 
- ſuperfinous animadverſions upon- the Confeſſional 
and its author, under which it lies in a manner 
+ ſuffocated. It will be no ceflection upon your 
. abilities and literary proweſs, though you fhould 955 
65 be thou ght to have fuffered a defeat in D uch a2 T 
| daring attack as you have made. For the 'prin= ” 
ciples are impregnable, being fenoed about with 
proof of holy writ, as well as the teſtimonies of 
the firſt reſormets. But to have made ſuch an - 
attack, I muſt lay, doth net much commend . 
- Four prudence, | or do you any bonour, 6 a2 | 
Clergyman of the Church of England. For 
what muſt be the ceflections of every good and 
: underſtanding Chriſtian, and of the thinking 
and conſiſtent part of our proteſtant brethren 
of the eſtabliſhment, on finding it, if not openly. 
| avowed yet plainly enough ſuggeſted i inthe whole 
turn and complexion of your argument; "That, 
in matters of religion, we art not at liberty to be 
guided by the authority of Chriſt Feſus alone (a). 
1 That, 
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that, in u proper ſenſe; the boly firiptupes"do nr 
«afford ſufficient means, without having recot ſe to 
the dodtrines and commandments of men, for the 
avork of ſalvation (a) : That ol things veedful for 
Hiritual di wing and man's. ſeul's bealth are not jo 
mentioned. and ſberued in ibè ſeripturrs, but that 
Faith and conſcience. are in ſome meaſure dependent 
upon man's laws, and are to be 1 F nat com- 
Lell . 35 ee (0. nat 


, 1 oY 2 — — — 


Is theſe « are © not + your belle then 3 your 
ales 1 down | in the Cone ofe Naa, is altogether ft 
unmeaning, except indeed what may be, meant | 
beſides arguing | to the point in queſtion ; a and, 
of that, whatever it may be, you ought to be 

alhamed. If they. are your principles and | 

| what y you would ſcrioully « contend for, -you ars | 
to be pitied for your 1 narrow way of thinking | 
on the ſubject of reljgious liberty : And it is to | 
be regretted that you ſhould have repreſented | 
"the Church, of which you give us to underſtand [ 
Jou a are 2 member and a ; ſubſcribing miniſter, 


F; 
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: Mr 8 OY to 
bi 1a) 2d Letter, p. 7. 5 


(3) loil. p. 8. 3 


. 70 T 
to be eſtabliſhed on ſo narrow a foundation, 


You have in ene place (a2) intimated, that 
the author of the Confeſſional hath charged the 
articles of faith in the Chutch of England with 
being diſhonourable tb the ſacred writings z and 
that he hath made a rude and open attack upon 
fil the eſtabliſhed doctrines of our Church. 1 
“believe, Sir, you will not find in all che Con- 
1 feſfional ſo much as an intimation of his judg- 
ing any one of the articles of faith in the 
Church of England, to be diſhonourable to the 
; facted writings; much leſs will you be able to 
find a rude and open attack there made upon her 
eſtabliſhed doctrines. Indeed it were not to the 
purpoſe of the author of that juſtly celebrated 
work to give his ſentiments upon them, what- EL 
ever he might think, and may with propriety = 
have ſaid, of ſubſcription to any articles of reli- | 
gion, impoſed and enforced by human authority: 

"Which ſhews, by the bye, how greatly you 

have miſtaken, or how you would confound the 

” deſign of theConfe nal. But you, Sir, belidesoffer- 

ing a moſt ridiculous apology for the inconſiſtent 

| ere Br and . 


(a)] 2d Letter, P - 50. 
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and abſolutely contradictory ſenſes which kak | 
been put upon tu of her articles, (a) have, by 

repreſenting Her as eſtabliſhed upon other prin- 
ciples than thoſe undoubtedly proteſtant ones 


laid down in the Confe ſional, taken the moſt ef- 
fectual method to diſcredit and debaſe Her, (3) 


Is 
Let 
(4) The iſt and the xviith. {1 

The following paſſage from the writer, whom you remark | 
upon, might have ſerved as a caution to you againſt entering 

into a formal defence of prevarication : But, as you haye not | 
availed yourſclf of it. for this purpoſe, it may ſerve to make you | 
bluſh now on the recollection of your apology for equivocal ſub- | 
ſcription to the abovementioned articles. k 
% The Caſuiftry that allows different men to ſubſcribe the 1 

« ſame ſet of articles, which, as they all agree, were intended 
% to prevent diverſities of opinions, not only in different, but 
« even in contrary ſenſes, muſt be weak and contemptible, be- 
« yond any thing of the kind that ever eame from the Jeſuits.” 
Ces ad Edit. p. 122, 123. 


5) How. much more honourable an \ idea bs Biſhop Jewel givenys | | 
of the principles of our eccleſiaſtical Eſtabliſhment, than that which |] 
this laboured attempt of your's to prove the duty of ſubmitting | i 
to human authority, in matters of religion, ſuggeſts! 5 i 
5 We receive and embrace (ſays the Church of England by the 
pen of Biſhop Fewe/) * all the canonical ſcriptures, both of the | 
« " Ol and New reſtament—we own them to be the heavenly 1 
« voices by which God hath revealed his will to us; in them || 


Bs onNLY 4 


— 
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Let me, 1 recommend i itto you'ts conſe, 
| der, whether this rude ſtroke againſt) the very ro 
100 of Prote ſtantiſm would hav been Jufered in any, 
| 5 other proteſtant Church, in Europe,, than that, 


of whoſe mildneſs and moderation it were to be 
wiſhed \ v had availed yourſelf. to, as good. a 
purpoſe, and in as w worthy a cauſe as the author, 


whom you have fo ungenerouſly-attacked, has 


done. The manly freedom with which he 
hath delivered his ſentiments, at the ſame time 


; that.it ſhewsa becoming confidence i in. the pre- 


{nt temper of the Church of England, is a much 


truer compliment upon our Eccleſiaſtical con- 


Airution, than the Wr epprehenß an which you 
„ eee ſeem 


Lori rx can the mind of man acquieſce; in tler all that is 
2 « neceſſary. for ſalvation is abundantly and plainly contained ;— 

* they are the very might and power of, God unto ſalvation:; 
« "they are the foundations of the apoſlles and prophets upon 


„Which the Church of God is built; chey are the moſt certain 


and infallible rule, by which the Church may be reduced if She 
9 happen to ſtagger, flip, or err, by which all Eccleſiaſtical doc- 
. trines ought to be tried ; no law, no tradition, no cuſtom, is 

. to be received or continded, ifi it be contrary to ſcripture ; no, 


* though St. Paul himſelf, or an angel from heayen ſhould come 


und teach Ctherwiſe,” Vide Conf, 2d Edit. p. 
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1 73 1 
deem to have entertained, that Bhe 1 is highly 
aggrieved: and offended thereat, 


As to your perſonal treatment of the author 
of the Confe Monal, it was my intention from the 
firſt ta hape forborn any, mention, of it. But 1 
20 575 the Publick, nor yourſelt, Sir, will think 
: th batt ayes greatly tranſgrelled theboupds nie 
reſerjbed w) ſelf in this a0 6, by : deutete, 
Th t, I the A 2 Abitner of the CAR onal "Bath 


fortetimes f in 5 'p perlotnal Krietdres Mondted | 
from his main hes and if for this' he Muſt 


be Hamed, k weg il becomes. his-coprgyar 

to have done the ſame thing, dot only much 
more frequently and leſs pertinently, but in a 
far more aun manner. 


An p now permit me to aſſure you of my 
heartily 3 joining you in my good wiſhes to the 
Authar of the Confeſſional, and that, 


1 am, 
| Reverend Sir, 
Your Wel. vibe. 


BENJAMIN DawsoN 
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